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“To listen to” as “active passivity and deep activity” 
for a Cross-cultural Matrix for Mission

Megumi Yoshida

Introduction: “Doing Mission from the Underside”

Could we really participate in missio Dei for people through doing theology in our contexts 
not only on the conscious level, but also on the unconscious level?  In spite of inclining 
our ear to the poor, the poorest, the weak, the weakest, the oppressed, and the most 
oppressed in our work in globally dynamic situations, could we deeply share time and 
space with people?  Unconsciously we might have followed a traditional ecclesio-centric 
paradigm while emphasizing the people-oriented paradigm for missio Dei.  

The world situations are drastically changing. In autumn of (2008), the American bubble 
economy collapsed, and it caused a huge fi nancial and economic crisis not only in the USA 
but also in the rest of the world.  Suddenly, many people lost their jobs and homes.  Japan 
was no exception.  Just before Christmas and the New Year, many people in Japan were 
suddenly fi red and had to vacate their fl ats owned by companies.  They unexpectedly 
became jobless and homeless!  More than 1,700 volunteers distributed warm food for fi ve 
hundred jobless-homeless people every day from New Year’s Eve to January 5 at Hibiya 
Park in Tokyo.  Despite such predicaments, many Japanese still enjoyed their family time 
in their warm homes during the New Year’s Eve and New Year holidays.  Can you imagine 
such contrasting situations in Japan?  These are a few of the many examples of our global 
reality today.  Many people live in affl uence and some of them feel psychological emptiness 
in their affl uent life; whereas the weak are easily abandoned without warning.  Such a 
disparity is getting bigger on the world level.  In the midst of such a global reality, where 
should we Asians stand for mission?  In this  6th Congress of Asian Theologians, the theme 
“Doing Mission from the Underside” denotes the place, viz., “underside.”  ‘Underside’ 
means “the bottom or lower side or surface of something” and “the side or surface of 
something that is underneath.”  The synonym of ‘underside’ is ‘bottom.’1  Therefore, I 
would like to take a stance at the bottom, the weakest2, the most marginalized.

I will introduce briefl y the “Cross-cultural” matrix for mission which I proposed in 200883, 
contrasting our unconscious inclination to the ecclesio-centric paradigm from the view of 
Chinese translations of ‘mission’ with missio Dei, the people-oriented paradigm for action 
on justice, peace and integrity of creation.  Then, I will consider “to listen to” as “active 

1 “Underside,” The Concise Oxford English Dictionary 10e (Oxford University Press, 2001).
2 I would like to emphasize the signifi cance of taking a stance from the superlative.  See 

Megumi Yoshida, “Doing Praxis-Contextual Theology with the Most Marginalized in Japan”, 
presented to share the book in English of the Ecumenical Series of Tomisaka Christian Center, Vitality 
of East Asian Christianity: Challenges to Mission and Theology in Japan (ISPCK, 2004) with the General 
Assembly of Association of Theological Education in South East Asia (ATESEA) at Payap University 
in Chiang Mai, Thailand on October 19, 2005.

3 Megumi Yoshida, “A Consideration on ‘Cross-Cultural Matrix’ for Mission: A Christian 
Legacy and the dao of Tea as Japanese culture”, in  Journal of Theologies and Cultures in Asia  Vol. 7 & 
8 (2008/2009): 161-179.
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passivity and deep activity” in order to compensate the unconscious inclination with “to 
listen to”.  The act “to listen to” would become suffi cient means for the “Cross-cultural” 
matrix for mission.

Mission: to be sent with vocation

Etymologically, the word ‘mission’ is from the Latin mittere (to send, and to let go)4.  It 
means to be sent with a vocation.  In the 16th century, the origin of ‘mission’ denoted the 
sending of the Holy Spirit into the world.5  Since the 16th century both Catholic and 
Protestant churches sent missionaries from the Western world to Asia, Africa, Latin 
America, and the Pacifi c Islands.  At the time, missionaries justifi ed their mission by 
claiming they were ‘civilizing (the primitive people)’.  Most of those areas where 
missionaries went were colonized by Western countries from which the missionaries came.  
For instance, in the 19th century in the United Kingdom during the Victorian era, economic 
life, evangelistic Christianity, the Western way of living, and scientifi c technologies were 
considered as integral components of civilization.  It was believed that such must be spread 
among ‘ignorant people of the world’.6 

Nowadays, a century and a half later, Korean churches are sending many missionaries all 
over the world.  Mission work comes not only from the Western world, but also from other 
countries as well.  Mission in reverse!  John Wesley (1703-1791) stated: “I look upon the 
world as my parish.”7  In the world, mission should not subordinate others, but should 
serve others by sharing the Good News with them.  In Asia, mission should be “people-
centered,”8 and “sharing”9 with others for solidarity through “doing mission from the 
underside”.  Strictly speaking, when taking ecological, economic, and political situations 
in the global world into account, mission should be “nature-people-centered” and sharing 
with nature-others.  Based on the etymological meanings of ‘mission,’ ‘ministry,’ ‘culture,’ 
‘community,’ ‘communion,’ and ‘communication,’ it can be said that ministry in human-
nature community and culture means to cultivate a cutting edge in our life through 
generations by serving God and human-nature communities.  The Cross of Jesus Christ 
is crossing into cultures, viz., cross-cultural.10

“Cross-cultural matrix” for Mission

Thereupon, I proposed the “tCross-cultural matrix” for mission.  The capital “C” denotes 
Jesus Christ’s Cross crossing cultures, showing God’s working in humans/creatures.  In 
doing theology in Asian contexts, the Cross-cultural matrix is sine qua non.  The word 

4 “Mitto,” Cassell’s Latin Dictionary (New York: Macmillan, 1968).
5 “Mission,” The Concise Oxford English Dictionary 10e (Oxford University Press, 2001).
6 Takeshi Komagome, “The Order of Civilization and Mission – the Presbyterian Church of 

England and Britain, China and Japan in the 19th century”, in Japanese.
7 World Methodist Council introduced the words: “The World is My Parish – John Wesley”. 

http://www.worldmethodistcouncil.org, accessed on March 23, 2008.
8 Wati Longchar, “Editorial - Rethinking Mission in Asia,” in Journal of Theologies and Cultures 

in Asia Vol. 7 & 8 (2008/2009):  vii-xii.
9 K.C. Abraham, “Living in a Religiously Plural World – Problems and Challenges for Doing 

Mission in Asia”, in Journal of Theologies and Cultures in Asia, Vol. 7 & -8, 12-15.
10  Megumi Yoshida, “A Consideration… on “Cross-Cultural Matrix” for Mission” , 165.
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‘cross-cultural’ means that one crosses from one culture into another.  Cultures meet and 
pass by each other.  We take one culture and carry it across to another.  The original meaning 
of ‘cross-cultural” has nothing to do with the Cross of Jesus Christ, yet the Cross of Jesus 
Christ, the crucifi ed God, and Jesus’ teaching cross from one culture into another.  When 
Christianity was born in the Middle East, then established as the religion in the West, and 
then rooted in Asian contexts, it shows how the Cross of Jesus Christ has enabled the 
church to carry out God’s mission in its ministry in various cultures.

In the Cross-cultural matrix for mission, it became clear as follows:

Christian faith and “Good News” are unconsciously handed down to generations 
in daily life. We are living “Here and Now”, and yet at the same time such “Here 
and Now” connotes the “There and Then”. This “Cross-cultural” matrix operates 
in the contexts of human beings and other creatures for the ministry in mission.11

Missio Dei: people-oriented paradigm for action on justice, peace and integrity of creation 
vs. the unconscious inclination of the ecclesio-centric paradigm

* Missio Dei: people-oriented paradigm for action on justice, peace and integrity of 
creation

M. M. Thomas stated that the signifi cant question is not what is God doing with the church 
in Asia as what is God doing in Asia and how the church in Asia may discern where Jesus 
Christ is at work in Asia and respond to Him as He acts, making His presence and Lordship 
known.

Twenty years ago, at the Asia Mission Conference, 1989, in Cipanas near Jakarta, Indonesia, 
Kim Yong Bock moved the understanding of missio Dei from an ecclesio-centric paradigm 
of Western Christendom to people-oriented paradigm in a defi nitive manner in his keynote 
address:

The call to mission is, rather, to be an incarnating community among the communities of 
people.  The missio Dei provided the basis for the church’s involvement with the suffering 
and struggling peoples in the world.  It called for Christian participation in society. … the 
people in Asia who are the economically poor, politically oppressed, and culturally 
alienated and suppressed. … The mission of God among the suffering people in Asia is to 
restore life and dignity to people so that they can be truly the image of God.12

In his “The Mission of God in the Context of the Suffering and Struggling Peoples of Asia”, 
D Preman Niles borrowed from and extended M. M. Thomas’ and the South Korean 
theologians’ thought by touching on “the main thrusts of thought and action” in 
understanding missio Dei through the suffering and struggles of people in Asia, call to 
churches and Christians to “covenant together for action on justice, peace and the integrity 

11  Ibid., 177. 
12  Yap Kim Hao, From Prapat to Colombo: History of the Christian Conference of Asia [1957-1995] 

(Hong Kong: CCA, Word Maker Design Pte. Ltd., 1995), 147.
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of creation”, and what it means “to engage in a conciliar process of mutual commitment 
[covenant] to justice, peace and the integrity of creation”.13

* The unconscious inclination of the ecclesio-centric paradigm from the view of Chinese 
translations of “mission”

When we use the translations of “mission” into Chinese characters, Chinese characters 
translated ‘den-dou,’ ‘sen-kyou,’ and ‘fu-kyou’ would imply that actions in mission are 
described from the side of those who are involved in mission work. Each Chinese character 
has its own meaning.

‘den-dou’ = ‘den (to inform, to tell)’ + ‘dou (dao, way)’
‘sen-kyou’ = ‘sen (to spread universally)’ + ‘kyou (teachings, doctrine)’
‘fu-kyou’ = ‘fu (cloth, to extend all over)’ + ‘kyou (teachings, doctrine)’

It is obvious that all expressions of these Chinese characters are described from the side 
of those who inform, tell, spread, and extend teachings, doctrine and way of Christianity 
universally all over.  When we use these translations in our contexts, could we not say that 
unconsciously we are inclined to take the ecclesio-centric paradigm?  Is it suffi cient?

In the perspective of missio Dei from the people-centered paradigm for action on justice, 
peace and the integrity of creation, viewing those translated words of ‘mission’ into Chinese 
characters, we would have questions.  Where are the suffering and struggling peoples?  
Does mission work mean to inform and extend Christian teachings and doctrine widely?  
Is it allowed to stay in the ecclesio-centric paradigm unconsciously?

“To listen to” as “active passivity and deep activity”

In the fi rst place, we have to listen to voiceless voices, groaning, mourning, gentle breeze’s 
sounds, and echoes to understand reality.  Taking notice of what people are saying to us, 
we should lend our ears to realities in our contexts deeply.  God calls Israel, “Hear, O Israel 
(Shema Israel)” (Deuteronomy).  God called to Moses out of the bush, “Moses, Moses!” 
(Exodus 3:4).  In the Bible, when God calls people and they hear and listen to God’s voice, 
people have been already required positively to respond with action to God’s voice.  The 
Hebrew ‘שמע (shm’)’ means to hear, to lend an ear to, to listen, to attend, to understand, 
and to obey.14  When Moses went up to God and the Lord called to him from the mountain, 
God said, “Now therefore, if you obey my voice and keep my covenant, you shall be my 
treasured possession out of all the peoples” (Exodus 19:5 in NRSV).  This “obey” is 
 and is also translated into “hearken” (the JPS 1917 edition).  In the New ’(’shm)שמע‘
Testament, “My sheep hear my voice.  I know them, and they follow me” (John 10:27).  
The third person plural form of the Greek ακούω (to hear) and ακολουθέω (to follow, to 
obey) are used in the present tense.  In the juvenile literature Momo (The Grey Gentlemen 

13  D Preman Niles, “The Mission of God in the Context of the Suffering and Struggling Peoples 
of Asia”, in CTC Bulletin, Vol. IX, No.1 (April 1990).

-Langenscheidt’s Pocket Hebrew Dictionary to The Old Testament: Hebrew-English, (Langen ,”שמע“  14
scheidt: Hodder and Stoughton, no year cited), 356.
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in English)15 by Michael Ende, which was also made into a fi lm, the heroine Momo, a 
vagrant-looking girl, devotes herself to listening to what other people say.  That is all she 
does, but that gradually changes peoples’ hearts hardened in a modern capitalistic-
controlled society and eventually the whole society is improved peacefully.  Momo’s act 
of hearing/listening turns out to be involved with the deep, fundamental nature of human 
beings.  As compared with others of fi ve senses ― to see, to taste, to smell, and to touch ―, 
to hear/to listen is passive behavior rather than active one.  We need to hear and to listen 
to God’s voice, people’s voiceless voices, and echoes of nature in our contexts, before taking 
action in mission, and before speaking verbally.  Utterance is very active behavior such as 
God creating through God’s words.  To listen to is rather passive behavior, but at the same 
time it is very active.  God requests us to follow and obey the Lord, and through listening 
to others, like Momo, people’s hardened hearts are melted and changed.  These passive 
and active phases of listening can be called “active passivity and deep activity”.  When 
we remember it in mission, we can compensate the unconscious inclination to the ecclesio-
centric paradigm with the “active passivity and deep activity”, for listening to mission 
work can also be not only active but also passive.  This “active passivity and deep activity” 
would be sine qua nons for mission in our contexts.

Conclusion: To listen to as “active passivity and deep activity” 
space and time to others

When we listen to faint voices of the crucifi ed God, the Cross of Jesus Christ, voiceless 
voice of people, and slight echoes of nature, the deed of listening offers space and time to 
others.  To exist means to occupy space and time.  Through the deed of listening, space 
and time for others are provided in the occupied space and time.  So we can share the same 
space and same time.  This implies the “active passivity” and such a way can distinguish 
just activity  from “deep activity”.  Through listening to God’s groaning in our contexts, 
to the voiceless voice, and to a gentle breeze, we have already started communicating with 
them mutually and interpenetrating each other reciprocally.

Additionally, I would like to share my experience.  In 2008, in Stuttgart, Germany, I made 
and served Japanese green tea with simple sweets to participants at a morning meditation 
instead of talking for fi fteen minutes.  It was non-verbal communication.  We heard sounds 
of making tea, drinking tea, and eating sweets.  After the meditation, all told me how 
deeply it touched them. While moving the depth of our psyche, we can communicate and 
understand each other deeply.  Such a solidarity arouses power from the bottom to take 
action.  Here I would like to make tea and serve tea to you.  This is not traditional Japanese 
tea ceremony, but our daily tea.  How do you feel?  The core of the original Jesus movement 
was a radical egalitarianism of spirituality and materiality by healing and commensality.16  
Jesus shared food with the most marginalized, ate together at the same table.

It is interesting that in Japan, the ‘prohibited’ Christianity lived on in making and drinking 
tea, which is regarded as the dao of tea.  It is said “peacefulness through a bowl of tea”.  
Serving tea and sweets, drinking tea and eating sweets were associated with the Holy 

15  Michael Ende, Momo, Thienemann Verlag, 1974.
16  John Dominic Crossan, Jesus: A Revolutionary Biography (San Francisco: HarperSanFrancisco, 

1994), 66-74, 106-109.
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Communion.  Eating and drinking is a basic human act for sustaining our physical body 
and life itself.  The signifi cance of the Holy Communion was also seen among the indigenous 
people in Taiwan Island.17  Christian faith lives in the midst of sharing our daily bread, 
rice, chapatti, noodles, or potatoes with other people.  Therefore, to share our daily bread, 
rice, chapatti, noodles, or potatoes with others, including creatures, is in the most basic 
activity in ministry of mission in the “Cross-cultural” matrix.18

  
It is not only in Asia but also in the West that serving and commensality are important.  
In the Bible, three visitors enjoyed the hospitality of Sarah and Abraham at Mamre (Genesis 
18:1-8).  It is considered that Sarah and Abraham served God as three visitors and God 
promised the birth of their son and Sarah was embarrassed because of her age.  Moltmann 
was interested in this theme’s image of the icon in relation to his perichoretic idea19, and 
found freedom in hospitable relationship.  Hospitality is neither to dominate guests, nor 
to do as one pleases.  Hosts offer their space for guests to share time and space.  Its 
relationship does not come into existence without guest[s].  Moltmann considered such a 
hospitable person as “friendly, well-disposed, open, pleasant and loving” and can have 
fellowship with strangers to let them share one’s life and to have interests in their lives.  
He considered that only this freedom as community or solidarity can heal wounds20 and 
that such freedom as reciprocal participation can go beyond the limitation of individuality21.  
Moltmann argued that such freedom allows everything to be itself in its own unique nature, 
and love binds.  He called unity in diversity and diversity in unity by the Holy Spirit the 
trinitarian fellowship.22

Through giving space and time to others and sharing them together such as “to listen to” 
and commensality, mission work can become active passivity and deep activity.  Before 
ending this presentation, I would like to appreciate our eating together and drinking 
together at this CATS VI.  Thank you very much indeed!  Arigato gozaisamu! 

Bibliography

Abraham, K.C.  “Living in a Religiously Plural World – Problems and Challenges for Doing 
Mission in Asia,” Journal of Theologies and Cultures in Asia, Vols. 7-8 ( 2008/2009).

Cassell’s Latin Dictionary.  New York: Macmillan, 1968.

Crossan, John Dominic.  Jesus: A Revolutionary Biography.  San Francisco: HarperSanFrancisco, 
1994. 

17  Megumi Yoshida, “In Search of the Profundity in East Asian Christianity: Using Images as the 
Logos of the Soul” in Yeow Choo Lak (ed.), Doing Theology With Asian Resources: Innovative Theological 
Education in Asia, Vol. 5  (Manila: ATESEA, 2008), 165-167.

18  Megumi Yoshida,”A Consideration on  ‘Cross-Cultural Matrix’ for Mission: A Christian 
Legacy and the Dao of Tea as Japanese Culture” in JTCA, Vol. 7 & 8, 178.

19  Megumi Yoshida, “The icon image of  ‘The Holy Trinity’ by Andrei Rublev and Moltmann’s 
theological refl ection”, presented at One-day Seminar on “Religion and the Arts” at John Kydd 
Room, Elmfi eld House, University of Birmingham, UK on May 6, 2008.

20  Jürgen Moltmann, The Spirit of Life: A universal affi rmation (London: SCM Press Ltd., 1992),119.
21  Jürgen Moltmann, The Trinity and the Kingdom of God: The doctrine of God (London: SCM Press 

Ltd., 1981),56.
22  Jürgen Moltmann, Ibid., 220.



146

Ende, Michael.  Momo.  Thienemann Verlag, 1974.

Komagome, Takeshi.  “The Order of Civilization and Mission – the Presbyterian Church 
of England and Britain, China and Japan in the 19th century”, in Japanese.

Langenscheidt’s Pocket Hebrew Dictionary to The Old Testament: Hebrew-English.  Langenscheidt: 
Hodder and Stoughton., no year cited.

Longchar, Wati.  “Editorial - Rethinking Mission in Asia,” Journal of Theologies and Cultures 
in Asia, Vols. 7-8 (2008/2009).

Moltmann, Jürgen.  The Spirit of Life: A universal affi rmation.  London: SCM Press Ltd., 1992.

_____.  The Trinity and the Kingdom of God: The doctrine of God.  London: SCM Press Ltd., 
1981.

Niles, D Preman.  “The Mission of God in the Context of the Suffering and Struggling 
Peoples of Asia,” CTC Bulletin, Vol. IX, No.1 (April 1990).

The Concise Oxford EnglishDictionary 10e.  Oxford University Press, 2001.

World Methodist Council, “The World is My Parish – John Wesley” see http://www.
worldmethodistcouncil.org, accessed on March 23, 2008.

Yap Kim Hao.  From Prapat to Colombo: History of the Christian Conference of Asia [1957-1995].  
Hong Kong: CCA, Word Maker Design Pte. Ltd., 1995.

Yoshida, Megumi.  “A Consideration on ‘Cross-Cultural Matrix’ for Mission: A Christian 
Legacy and the dao of Tea as Japanese culture,” Journal of Theologies and Cultures in 
Asia, Vols. 7-8 (2008/2009).

_____.  “In Search of the Profundity in East Asian Christianity: Using Images as the Logos 
of the Soul” in Yeow Choo Lak (ed.), Doing Theology With Asian Resources: Innovative 
Theological Education in Asia, Vol. 5 (Manila: ATESEA, 2008).

Megumi Yoshida is Visiting Fellow, Yale University Divinity School.  This paper 
was submitted for presentation at the 6th Congress of Asian Theologians in Iloilo City, 
Philippines in February 2009.



<<
  /ASCII85EncodePages false
  /AllowTransparency false
  /AutoPositionEPSFiles true
  /AutoRotatePages /None
  /Binding /Left
  /CalGrayProfile (Dot Gain 20%)
  /CalRGBProfile (sRGB IEC61966-2.1)
  /CalCMYKProfile (U.S. Web Coated \050SWOP\051 v2)
  /sRGBProfile (sRGB IEC61966-2.1)
  /CannotEmbedFontPolicy /Error
  /CompatibilityLevel 1.4
  /CompressObjects /Off
  /CompressPages true
  /ConvertImagesToIndexed true
  /PassThroughJPEGImages true
  /CreateJobTicket false
  /DefaultRenderingIntent /Default
  /DetectBlends true
  /DetectCurves 0.0000
  /ColorConversionStrategy /LeaveColorUnchanged
  /DoThumbnails false
  /EmbedAllFonts true
  /EmbedOpenType false
  /ParseICCProfilesInComments true
  /EmbedJobOptions true
  /DSCReportingLevel 0
  /EmitDSCWarnings false
  /EndPage -1
  /ImageMemory 1048576
  /LockDistillerParams false
  /MaxSubsetPct 100
  /Optimize true
  /OPM 1
  /ParseDSCComments true
  /ParseDSCCommentsForDocInfo true
  /PreserveCopyPage true
  /PreserveDICMYKValues true
  /PreserveEPSInfo true
  /PreserveFlatness true
  /PreserveHalftoneInfo false
  /PreserveOPIComments false
  /PreserveOverprintSettings true
  /StartPage 1
  /SubsetFonts true
  /TransferFunctionInfo /Apply
  /UCRandBGInfo /Preserve
  /UsePrologue false
  /ColorSettingsFile ()
  /AlwaysEmbed [ true
  ]
  /NeverEmbed [ true
    /AShanhand
    /AShanRB
    /AShanSA
    /AShanSN
    /AShanW
    /BShanBB
    /Sawcfcr001Normal
    /Sawcfcr002Bold
  ]
  /AntiAliasColorImages false
  /CropColorImages true
  /ColorImageMinResolution 300
  /ColorImageMinResolutionPolicy /OK
  /DownsampleColorImages true
  /ColorImageDownsampleType /Bicubic
  /ColorImageResolution 2400
  /ColorImageDepth -1
  /ColorImageMinDownsampleDepth 1
  /ColorImageDownsampleThreshold 1.50000
  /EncodeColorImages false
  /ColorImageFilter /DCTEncode
  /AutoFilterColorImages true
  /ColorImageAutoFilterStrategy /JPEG
  /ColorACSImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /ColorImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /JPEG2000ColorACSImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /JPEG2000ColorImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /AntiAliasGrayImages false
  /CropGrayImages true
  /GrayImageMinResolution 300
  /GrayImageMinResolutionPolicy /OK
  /DownsampleGrayImages true
  /GrayImageDownsampleType /Bicubic
  /GrayImageResolution 2400
  /GrayImageDepth -1
  /GrayImageMinDownsampleDepth 2
  /GrayImageDownsampleThreshold 1.50000
  /EncodeGrayImages false
  /GrayImageFilter /DCTEncode
  /AutoFilterGrayImages true
  /GrayImageAutoFilterStrategy /JPEG
  /GrayACSImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /GrayImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /JPEG2000GrayACSImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /JPEG2000GrayImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /AntiAliasMonoImages false
  /CropMonoImages true
  /MonoImageMinResolution 1200
  /MonoImageMinResolutionPolicy /OK
  /DownsampleMonoImages true
  /MonoImageDownsampleType /Bicubic
  /MonoImageResolution 2400
  /MonoImageDepth -1
  /MonoImageDownsampleThreshold 1.50000
  /EncodeMonoImages false
  /MonoImageFilter /CCITTFaxEncode
  /MonoImageDict <<
    /K -1
  >>
  /AllowPSXObjects false
  /CheckCompliance [
    /None
  ]
  /PDFX1aCheck false
  /PDFX3Check false
  /PDFXCompliantPDFOnly false
  /PDFXNoTrimBoxError true
  /PDFXTrimBoxToMediaBoxOffset [
    0.00000
    0.00000
    0.00000
    0.00000
  ]
  /PDFXSetBleedBoxToMediaBox true
  /PDFXBleedBoxToTrimBoxOffset [
    0.00000
    0.00000
    0.00000
    0.00000
  ]
  /PDFXOutputIntentProfile (None)
  /PDFXOutputConditionIdentifier ()
  /PDFXOutputCondition ()
  /PDFXRegistryName ()
  /PDFXTrapped /False

  /CreateJDFFile false
  /Description <<

    /BGR <>
    /CHS <FEFF4f7f75288fd94e9b8bbe5b9a521b5efa7684002000500044004600206587686353ef901a8fc7684c976262535370673a548c002000700072006f006f00660065007200208fdb884c9ad88d2891cf62535370300260a853ef4ee54f7f75280020004100630072006f0062006100740020548c002000410064006f00620065002000520065006100640065007200200035002e003000204ee553ca66f49ad87248672c676562535f00521b5efa768400200050004400460020658768633002>
    /CHT <FEFF4f7f752890194e9b8a2d7f6e5efa7acb7684002000410064006f006200650020005000440046002065874ef653ef5728684c9762537088686a5f548c002000700072006f006f00660065007200204e0a73725f979ad854c18cea7684521753706548679c300260a853ef4ee54f7f75280020004100630072006f0062006100740020548c002000410064006f00620065002000520065006100640065007200200035002e003000204ee553ca66f49ad87248672c4f86958b555f5df25efa7acb76840020005000440046002065874ef63002>
    /CZE <>
    /DAN <>
    /DEU <>
    /ESP <>
    /ETI <>
    /FRA <>
    /GRE <>

    /HRV <>
    /HUN <>
    /ITA <>
    /JPN <>
    /KOR <FEFFc7740020c124c815c7440020c0acc6a9d558c5ec0020b370c2a4d06cd0d10020d504b9b0d1300020bc0f0020ad50c815ae30c5d0c11c0020ace0d488c9c8b85c0020c778c1c4d560002000410064006f0062006500200050004400460020bb38c11cb97c0020c791c131d569b2c8b2e4002e0020c774b807ac8c0020c791c131b41c00200050004400460020bb38c11cb2940020004100630072006f0062006100740020bc0f002000410064006f00620065002000520065006100640065007200200035002e00300020c774c0c1c5d0c11c0020c5f40020c2180020c788c2b5b2c8b2e4002e>
    /LTH <>
    /LVI <>
    /NLD (Gebruik deze instellingen om Adobe PDF-documenten te maken voor kwaliteitsafdrukken op desktopprinters en proofers. De gemaakte PDF-documenten kunnen worden geopend met Acrobat en Adobe Reader 5.0 en hoger.)
    /NOR <>
    /POL <>
    /PTB <>
    /RUM <>
    /RUS <>
    /SKY <>
    /SLV <>
    /SUO <>
    /SVE <>
    /TUR <>
    /UKR <>
    /ENU (Use these settings to create Adobe PDF documents for quality printing on desktop printers and proofers.  Created PDF documents can be opened with Acrobat and Adobe Reader 5.0 and later.)
  >>
  /Namespace [
    (Adobe)
    (Common)
    (1.0)
  ]
  /OtherNamespaces [
    <<
      /AsReaderSpreads false
      /CropImagesToFrames true
      /ErrorControl /WarnAndContinue
      /FlattenerIgnoreSpreadOverrides false
      /IncludeGuidesGrids false
      /IncludeNonPrinting false
      /IncludeSlug false
      /Namespace [
        (Adobe)
        (InDesign)
        (4.0)
      ]
      /OmitPlacedBitmaps false
      /OmitPlacedEPS false
      /OmitPlacedPDF false
      /SimulateOverprint /Legacy
    >>
    <<
      /AddBleedMarks false
      /AddColorBars false
      /AddCropMarks false
      /AddPageInfo false
      /AddRegMarks false
      /ConvertColors /NoConversion
      /DestinationProfileName ()
      /DestinationProfileSelector /NA
      /Downsample16BitImages true
      /FlattenerPreset <<
        /PresetSelector /MediumResolution
      >>
      /FormElements false
      /GenerateStructure true
      /IncludeBookmarks false
      /IncludeHyperlinks false
      /IncludeInteractive false
      /IncludeLayers false
      /IncludeProfiles true
      /MultimediaHandling /UseObjectSettings
      /Namespace [
        (Adobe)
        (CreativeSuite)
        (2.0)
      ]
      /PDFXOutputIntentProfileSelector /NA
      /PreserveEditing true
      /UntaggedCMYKHandling /LeaveUntagged
      /UntaggedRGBHandling /LeaveUntagged
      /UseDocumentBleed false
    >>
  ]
>> setdistillerparams
<<
  /HWResolution [2400 2400]
  /PageSize [612.000 792.000]
>> setpagedevice




